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NICOMACHEAN ETHICS

W. D. Ross
revised by J. O. Urmson

BOOK I

1 . Every art and every inquiry,
thought to aim at some good; and for this reason the good has rightly been declared
‘m. But a certain difference is found among ends;

to be that at which all things ai
some are activities, others are products apart from the activities that produce them.
it is the nature of the products to be

Where there are ends apart from the actions,
better than the activities. Now, as there are many actions, arts, and sciences, their
ends also are many; the end of the medical art is health, that of shipbuilding a
vessel, that of strategy victory, that of economics wealth. But where such arts fall
under a single capacity—as bridle-making and the other arts concerned with the
equipment of horses fall under the art of riding, and this and every military action
under strategy, in the same way other arts fall under yet others—in all of these the

ends of the master arts are to be preferred to all the subordinate ends; for it is for the
s no difference whether the

activities themselves are the ends of the actions, or something else apart from the

activities, as in the case of the sciences just mentioned.

2 . If, then, there is some end of the things we do, which we desire for its own
sake (everything else being desired for the sake of this), and if we do not choose
everything for the sake of something else (for at that rate the process would go on to
infinity, so that our desire would be empty and vain), clearly this must be the good
and the chief good. Will not the knowledge of it, then, have a great influence on life?
Shall we not, like archers who have a mark to aim at, be more likely to hit upon
what we should? If so, we must try, in outline at least, to determine what it is, and
of which of the sciences or capacities it is the object. Tt would seem to belong to the
most authoritative art and that which is most truly the master art. And politics
appears to be of this nature; for it is this that ordains which of the sciences should be
studied in a state, and which each class of citizens should learn and up to what point
they should learn them; and we see even the most highly esteemed of capacities to
fall under this, e.g. strategy, economics, rhetoric; now, since politics uses the rest of

TexT: I, Bywater, OCT, Oxford, 1894
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1730 NICOMACHEAN ETHICS

the sciences, and since, again, it legislates as to what we are to do and what we are 1q
abstain from, the end of this science must include those of the others, so that thjg
end must be the good for man. For even if the end is the same for a single man anclj
for a state, that of the state seems at all events something preater and more
complete both to attain and to preserve; for though it is worth while to attain the end
merely for one man, it is finer and more godlike to attain it for a nation or for
city-states. These, then, are the ends at which our inquiry, being concerned With
politics, aims.
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man, or perhaps rather the health of a particular man; for it is individuals that he jg
healing. But enough of these topics.

15 7 . Letus again return to the good we are seeking, and ask what it can be, [y
seems different in different actions and arts; it is different in medicine, in strategy,
and in the other arts likewise, What then is the good of each? Surely that for whose
sake everything else is done. In medicine this is health, in strategy victory, in

20 architecture a house, in any other sphere something else, and in every action and
choice the end; for it is for the sake of this that all men do whatever else they do.
Therefore, if there is an end for all that we do, this will be the good achievable by
action, and if there are more than one, these will be the goods achievable by
action,

So the argument has by a different course reached the same point; but we must

25 try to state this even more clearly. Since there are evidently more thar one end, and

we choose some of these (e.g. wealth, flutes, and in general instruments) for the sake

of something else, clearly not all ends are complete ends; but the chief good is

evidently something complete. Therefore, if there is only one complete end, this will

be what we are seeking, and if there are more than one, the most complete of thess

30 will be what we are seeking. Now we call that which is in itself worthy of pursuit

more complete than that which is worthy of pursuit for the sake of something else,

and that which is never desirable for the sake of something else more complete than

the things that are desirable both in themselves and for the sake of that other thing,

and therefore we call complete without qualification that which is always desirable
in itself 2nd never for the sake of something else.

Now such a thing happiness, above all else, is held to be; for this we choose
always for itself and never for the sake of something else, but honour, pleasure,
reason, and every excellence we choose indeed for themselves (for if nothing
resulted from them we should still choose each of them), but we choose them also
5 for the sake of happiness, judging that through them we shall be happy. Happiness,

on the other hand, no one chooses for the sake of these, nor, in general, for anything
other than itself.

From the point of view of self-sufficiency the same result seems to fallow; for
the complete good is thought to be self-sufficient. Now by self-sufficient we do not
mean that which is sufficient for a man by himself, for one who lives a solitary life,
but also for parents, children, wife, and in general for his friends and fellow citizens,
since man is sociable by nature. But some limit must be set to this; for if we extend
our requirement to ancestors and descendants and friends’ friends we are in for an
infinite series. Let us examine this question, however, on another occasion; the
15 self-sufficient we now define as that which when isolated makes life desirable and

lacking in nothing; and such we think happiness to be; and further we think it most
desirable of all things, without being counted as one good thing among others—if it
were so counted jt would clearly be made more desirable by the addition of even the
least of goods; for that which is added becomes an excess of goods, and of goods the

=]
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er is always more desirable. Happiness, then, is something complete and 20
S aindhlS\:f}::z:rn?oosfaayctt;;?-happiness is the chief good seems a.platit.udc,
Presuma . Et of wflat it is is still desired. This might perhaps be given, if we .
and 8 ot he function of man. For just as for a ﬂute-playcr., a sculptor, or
could B8 ﬂsceft'am cne ul for all things that have a function or activity, the goold
an arti?i, an‘é’ ]tll]mguen;:io’ r:side in the function, so would it seem t(? be for r_nan, if
and the o » Hgave the carpenter, then, and the tanner certain functions or .
he hz}s‘ : fuﬂgtl}?“- man none? Is he naturaily functionless? Or as eye, hand, foot, 3
aCtiv.meS! . 1 zzh of the parts evidently has a function, may one lay it dow: thf;t
and m.gc-nel'a ;:1 a functicn apart from all these? What then can this be? Life o
mn s aSon cven to plants, but we are seeking what is peculiar to mai. Le'; 1
Seemf:!tx?dze ft?;?:;orc the life of nutrition and growth. l\Ihexl't1 therct:'m(l}]s t;enz l;{z:y
e , ] \ ven to the horse, the OX, ¢
pcll'CEP‘iOU, o anll;?lsseftrxzsnma:eazfir::] l(:?eeof the element t’hat has‘a rational
an}mjal- Th?rtfnileone pa:rt has’such a principle in the sense of being obedlept to one, 5
P;lﬂC:El; (12 the s,cnse of possessing one and exercising thoughtf); a?.{iiai;tit:swtt?:tcil;
be t i : that life in the sense of acti :
> taki‘grltnhit:’;e“r:g; ::trt?curs;oitea;opcr sense of the term. No‘w ifi{he.ftr;;'{;or;ss
o i i without, rational prin ,
o aCtiVitg o Silél ;ngigg{lr(i?::ﬁ:)l;ﬁ‘v?anfitnction wf]ich is t}_le same in kind,
e plare '503 a good lyre-player, and so without gualification in al.l cas?s, 10
i h’fejplayer atnof efcellcnce being added to the function (for the functlmn ofa
eslayer respiz the lyre, and that of a good lyre-player is to do.so well): 1tl"th15bls
g 15;110 . st);te the fl.:nction of man to be a certain kind of life, and th.lS to f‘e
o v e W‘:' ns of the soul implying a raticnal principle, alnd the fur}ctlc.m 0 ;11
oo mat to be lt? ood and noble performance of these, and if any action is w.a.f
B e b 'te'g erformed in accordance with the approp.nate cxcelllcnce.. 1h
Peff‘?fm;d Wherillhifnfan good turns out to be activity of soul in Fonfgrmlty \tht
Zife}fe;cee,cjsz! if there are more than one excellence, in conformity with the bes

self-

15

complete. o,
e nl;(:lsttwc m?lst add ‘in a complete life’. For ong swallow does not make a sum

i an blessed
nor does one day; and so too one day, or a short time, does not make a m

e hEStpty};is serve as an outline of the good; for we must presumably ﬁrs?ssl(ztt;hbll; 20
roughly, and then later fill in the details. But it would scenll?:é a:lls/detnl-le:a1t tim}; ole

of carrying on and articulating what has once b.ecn well ou 1d a,nccs (hat Lime s &
goad discoverer or partner in such a werk; to which facts thela vremember cartsare
due; for any one can add what is ]acki'n.g. A}nd we {nust a;.io e e
been said before, and not look for precision in all,lthmgs ali e,and n cach slass o
things such precision as accords with the subject-matter,

*Excised by Bywater.
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appropriate to the inquiry. For a carpenter and a geometer look for right angles iy,
different ways; the former does so in so far as the right angle is usefui for his work,
while the fatter inquires what it is or what sort of thing it is: for he is a spectator of
the truth. We must act in the same way, then, in all other matters as well, that oyr
main task may not be subordinated to minor questions. Nor must we demand the
cause in all matters alike; it is enough in some cases that the fact be well establisheq,
as in the case of the first principies; the fact is a primary thing or first principle,
Now of first principles we see some by induction, seme by perception, some by 4
certain habituztion, and others too in ather ways. But each set of principles we mugt
try to investigate in the natural way, and we must take pains to determine them
correctly, since they have a great influence or what fellows. For the beginning is
thought to be more thar half of the whole, and many of the questions we ask are
cleared up by it.
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put to us it is clear from what has been said that happiness is among the things that
are prized and complete. It seems to be so also from the fact that it is a first
prinCiPh"? for it is for the sake of this that we all do everything else, and the first
p;inciplc and cause of goods is, we claim, something prized and divine.

13 . Since happiness is an activity of soul in accordance with complete
excellence, we must consider the nature of excellence; for perhaps we shall thus sce
better the nature of happiness. The true student of politics, too, is thought to have
studied this above all things; for he wishes to make his fellow citizens good and
obedient to the laws. As an example of this we have the lawgivers of the Cretans and
the Spartans, and any others of the kind that there may have been. And if this
inquiry belongs to political science, clearly the pursuit of it will be in accordance
with our original plan. But clearly the excellence we must study is human
excelience; for the good we were secking was human good and the happiness human
happiness. By human excellence we mean not that of the body but that of the soul;
and happiness alsa we call an activity of soul, But if this is so, clearly the student of
politics must know somehow the facts about soul, as the man who is to heal the eyes
must know about the whole body also: and all the more since politics is more prized
and better than medicine; but even among doctors the besl educated spend much
labour on acquiring knowledge of the body. The student of politics, then, must study
the soul, and must study it with these objects in view, and do so just to the extent
which is sufficient for the questions we are discussing; for further precision is
perhaps something more laborious than our purposes require.

Some things are said about it, adequately enough, even in the discussions
outside our school, and we must use these; e.g. that one element in the soul is
irrational and one has a rational principle. Whether these are separated as the parts
of the body or of anything divisible are, or are distinct by definition but by nature
inseparable, like convex and concave in the circumference of a circle, does not affect
the present question.

Of the irrational element one division seems torbe widely distributed, and
vegetative in its nature, 1 mean that which causes nutrition and growth; for it is this
kind of power of the soul that one must assign to all nurslings and to embryos, and
this same power to full-grown creatures; this is more reasonable than to assign some
different power to them. Now the excellence of this seems to be commeon to all and
not specificatly human; for this part or faculty seems to function most in sleep, while
goodness and badness are least manifest in sleep (whence comes the saying that the
happy are not better off than the wretched for half their lives; and this happens
naturally enough, since sieep is an inactivity of the soul in that respect in which it is
called good or bad), unless perhaps to a small extent some of the movements
actually penetrate, and in this respect the dreams of geod men are better than those
of ordinary people. Enough of this subject, however; let us leave the nutritive faculty
alone, since it has by its nature no share in human excellence.

There seems to be also another irrational element in the soul—one which in a
sense, however, shares in a rational principle. For we praise the reason of the
continent man and of the incontinent, and the part of their soul that has reason,
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1742 NICOMACHEAN ETHICS

since it urges them aright and towards the best objects; but there is found jn them
also another natural element beside reason, which fights against and resists it. For
cxactly as paralysed limbs when we choose to move them to the right turn op the
contrary to the left, so is it with the soul; the impulses of incontinent people move j,
contrary directions. But while in the body we see that which moves astray, in
soul we do not. No doubt, however, we must none the less suppose that in the sou|
too there is something beside reason, resisting and opposing it. In what sense it is
distinct from the other elements does not cancern us. Now even this seems to haye a
share in reason, as we said; at any rate in the continent man it obeys reasor-—ang
presumably in the temperate and brave man it is still more obedient; for in them j;
speaks, on all matters, with the same voice as reason.

Therefore the irrational element also appears to be two-fold. For the vegetative
element in no way shares in reason, but the appetitive and in general the desiring
element in a sense shares in it, in 5o far as it listens to and obeys it; this is the sense in
which we speak of paying heed to one’s father or one’s friends, not that in which we
speak of ‘the rational’ in mathematics.® That the irrational element is in some sense
persuaded by reason is indicated also by the giving of advice and by all reproof and
exhortation. And if this element also must be said to have reason, that which has
reason also will be twofold, one subdivision having it in the strict sense and in itself,
and the other having a tendency to obey as one does one’s father,

Excellence too is distinguished into kinds in accordance with this difference;
for we say that some excellences are intellectual and others mora),” philosophic
wisdom and understanding and practical wisdom being intellectual, liberality and
temperance moral. For in speaking about a man’s character we do not sy that he is
wise or has understanding but that he ig good-tempered or temperate; yet we praise
the wise man also with respect to his state; and of states we call those which merit
praise excellences.



2 . Since, then, the present inquiry does not aim at theoretical knowledge
like the others (for we are inguiring not in order to know what excellence is, but in
order 1o become good, since otherwise our inquiry would have been of no use), we
must examine the nature of actions, namely how we ought to do them; for these 30
determine also the nature of the states thatare produced, as we have said. Now, that
we must’ act according to right reason is a common principle and must be
assumed__it will be discussed later, i.e. both what it is, and how it is related to the
other excellences. But this must he agreed upon beforchand, that the whole account  1104%
of matters of conduct must be given in outline and not precisely, as we said at the
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very beginning that the accounts we demand must be in accordance with {he
subject-matter; matters concerned with conduet and questions of what is good for g
have no fixity, any more than matters of health. The general account being of thjg
nature, the account of particular cases is yet more lacking in exactness; for they dg
not fall under any art or set of precepts, but the agents themseives must in each cage
consider what is appropriate to the occasion, as happens also in the art of medicipe
or of navigation.

But though our present account is of this nature we must give what help we
can. First, then, let us consider this, that it is the nature of such things to be
destrayed by defect and excess, as we see in the case of strength and of health (for 1o
gain light on things imperceptible we must use the evidence of sensible things): both
excessive and defective exercise destroys the strength, and similarly drink or food
which is above or below a certain amount destroys the health, while that which js
proportionate both produces and increases and preserves it. So too is it, then, in the
case of temperance and courage and the other excellences. For the man who flies
from and fears everything and does not stand his ground against anything becomes
a coward, and the man who fears nothing at all but goes to meet every danger
becomes rash; and similarly the man who indulges in every pleasure and abstains
from none becomes self-indulgent, while the man who shuns every pleasure, as
boors da, becomes in a way insensible; temperance and courage, then, are destroyed
by excess and defect, and preserved by the mean.

But not only are the sources and causes of their origination and growth the
same as those of their destruction, but also the sphere of their activity will be the
same; for this is also true of the things which are more evident to sense, e.g. of
strength; it is produced by taking much food and undergoing much exertion, and it
is the sirong man that will be most able to do these things. So 100 is it with the
excellences; by abstaining from pleasures we become temperate, and it is when we
have become so that we are most able to abstain from them; and similarly too in the
case of courage; for by being habituated to despise things that are terrible and to
stand our ground against them we become brave, and it is when we have become so
that we shall be most able to stand our ground against them.

o~
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if, then, the excellences are neither passions nor facuities, all that remains is
that they should be states.
Thus we have stated what excellence is in respect of its genus.

6 . Wemust, however, not only describe it as a state, but also say what sort of
state it is. We may remark, then, that every excellence both brings into good
condition the thing of which it is the excellence and makes the work of that thing be
donewell; e.g. the excellence of the eye makes both the eye and its work good; for it
is by the excellence of the eye that we see well. Similarly the excellence of the horse
makes a horse both good in itself and good at running and at carrying its rider and
at awaiting the attack of the enemy. Therefore, if this is true in every case, the
excellence of man also will be the state which makes a man good and which makes
him do his own work well.

How this is to happen we have stated already, but it will he made plain also by
the following consideration of the nature of excellence. In everything that is
continuous and divisible it is possible to take more, less, or an equal amount, and
that either in terms of the thing itself or relatively to us; and the equal is an
intermediate between excess and defect. By the intermediate in the object I mean
that which is equidistant from cach of the extremes, which is one and the same for
all men; by the intermediate selatively to us that which is neither too much nor too
little—and this is not one, nor the same for all. For instance, if ten is many and two
is few, six is intermediate, taken in terms of the object; for it exceeds and is exceeded
by an equal amount; this is intermediate according to arithmetical proportion. But
the intermediate relatively to us is not to be taken so; if ten pounds are too much for
a particular person to eat and two 100 little, it does not follow that the trainer will
order six pounds; for this also is perhaps too much for the person who is to take it, or
too little_too little for Milo, too much for the beginner in athletic exercises. The
same is true of running and wrestling. Thus a master of any art avoids excess and
defect, but seeks the intermediate and chooses this—the intermediate not in the
object but relatively ta us.

If it is thus, then, that every art does its work well—by looking to the
intermediate and judging its works by this standard (so that we often say of good
works of the art that it is not possible either to take away or to add anything,
implying that excess and defect destroy the goodness of works of art, while the mean
preserves it; and good artists, as we say, took to this in their work), and if, further,
excellence is more exact and better than any art, as nature also is, then it must have
the quality of aiming at the intermediate. I mean moral excellence; for it is this that
is concerned with passions and actions, and in these there is excess, defect, and the
intermediate. For instance, both fear and confidence and appetite and anger and
pity and in general pleasure and pain may be felt both too much and too little, and in
both cases not well; but to feel them at the right times, with reference to the right
objects, towards the right people, with the right aim, and in the right way, is what is
both intermediate and best, and this is characteristic of excellence. Similarly with
regard to actions also there is excess, defect, and the intermediate. Now excellence
is concerned with passions and actions, in which excess is a form of failure, and so is
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1748 NICOMACHEAN ETHICS

defect, while the intermediate is praised and is a form of success; and both thege
things are characteristics of exceilence. Therefore excellence is a kind of mean,
since it aims at what is intermediate.

Again, it is possible to fail in many ways (for evil belongs to the class of the
unlimited, as the Pythagoreans conjectured, and good to that of the limited), while
to succeed is possible anly in ane way (for which reason one is easy and the other
difficult—to miss the mark easy, to hit it difficult); for these reasons also, then,
excess and defect are characteristic of vice, and the mean of excelience:

For men are good in but one way, but bad in many,

Excellence, then, is 4 state concerned with choice, lying in a mean relative g
us, this being determined by reason and in the way in'® which the man of practica)
wisdom would determine it. Now it is a mean between two vices, that which depends
on excess and that which depends on defect; and again it is 3 mean because the vices
respectively fall short of or exceed what is right in both passions and actions, while
excellence both finds and chooses that which is intermediate. Hence in respect of its
substance and the account which states its essence i a mean, with regard to what js
best and right it is an extreme.

But not every action nror every passion admits of a mean; for some have names
that already impiy badness, e.g. spite, shamelessness, envy, and in the case of
actions aduitery, theft, murder; for all of these and suchlike things imply by their
nzmes that they are themselves bad, and not the excesses or deficiencies of them, It
is not possible, then, ever to be right with regard to them; one must always be wrong.
Nor does goodness or badness with regard to such things depend on commifting
adultery with the right woman, at the right time, and in the right way, but simply to
do any of them is to go wrong. It would be equally absurd, then, to expect that in
unjust, cowardly, and self~indulgent action there should be a mean, an excess, and a
deficiency; for at that rate there would be 2 mean of excess and of deficiency, an
excess of excess, and a deficiency of deficiency. But as there is no excess and
deficiency of temperance and courage because what is intermediate is in a sense an
extreme, so too of the actions we have mentioned there is no mean nor any excess
and deficiency, but however they are done they are wrong; for in general there is
neither a mean of excess and deficiency, nor excess and deficiency of a mean.
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6 . That it is a mean with regard to fear and confidence has already been
made evident; and plainly the things we fear are terrible things, and these are, to
speak without qualification, evils: for which reason people even define fear as
expectation of evil. Now we fear all evils, e.g. disgrace, poverty, disease, friendless-
ness, death, but the brave man is not thought to be concerned with all: for to fear
some things is even right and noble, and it is base not to fear them—e.g. disgrace; he
who fears this is good and modest, and he who does not is shameless. He is, however,
by some people called brave, by an extension of the word: for he has in him
semething which is like the brave man, since the brave man also is a feariess person.
Poverty and disease we perhaps ought not to fear, nor in general the things that do
not proceed from vice and are not due to a man himself. But not even the man who is
fearless of these is brave. Yet we apply the word to him also in virtue of a similarity;
for some who in the dangers of war are cowards are liberal and are confident in face
of the loss of money. Nor is a man a coward if he fears insult to his wife and children
or envy or anything of the kind; nor brave if he is confident when he is about to be
flogged. With what sort of terrible things, then, is the brave man concerned? Surely
with the greatest; for no one is more likely than he to stand his ground against what
is dreadful. Now death is the most terrible of ail things; for it is the énd, and nothing
is thought to be any longer either good or bad for the dead. But the brave man would
not seem to be concerned even with death in aff circumstances, e.g. at sea or in
disease. In what circumstances, then? Surely in the noblest. Now such deaths are
those in battle; for these take place in the greatest and noblest danger. And this
agrees with the ways in which honours are bestowed in city-states and at the courts
of monarchs. Properly, then, he will be called brave who is fearless in face of a noble
death, and of all emergencies that involve death; and the emergencies of war are in
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Ethe highest degree of this kind. Yet at sea also, and in disease, the brave man is
fearless. put not in the same way as the scamen; for he has given up hope for safety,
and is Jisliking the thought of death in this shape, while they are hopeful because of
their experience. At the same time, we show courage in situations where there isthe

rtunity of showing prowess or where death is noble; but in these forms of death
neither of these conditions is fulfilled.

77 . Whatis terrible is not the same for all men; but we say there ase things
terrible even beyond human strength. These, then, are terrible to every one—at
least to every sensible man; but the terrible things that are no! beyond human
strength differ in magnitude and degree, and so too do the things that inspire
confidence. Now the brave man is as dauntless as man may be. Therefore, while he
will fear even the things that are not beyond human strength, he will fear them as he
ought and as reason directs, and' he will face them for the sake of what is noble; for
this is the end of excellence. But it is possible to fear these more, of less, and again to
fear things that are not terrible as if they were. Of the faults that are commitied one
consists in fearing what one should not, another in fearing as we should not, another

*in fearing when we should not, and so on; and so too with respect to the things that
inspire confidence. The man, then, who faces and who fears the right things and
with the right aim, in the right way and at the right time, and who feels confidence
under the corresponding conditions, is brave; for the brave man feels and acts
according to the merits of the case and in whatever way reason directs. Now the end
of every activity is conformity to the corresponding state. This is true, therefore, of
the brave man as well as of others. But courage is noble.” Therefore the end also is
noble: for each thing is defined by its end. Therefore it is for a noble end that the
brave man endures and acts as courage directs.

Of those who go to excess he who exceeds in fearlessness has no name (we have
said previously that many states have no names), but he would be a sort of madman
or insensible person if he feared nothing, neither earthquakes nor the waves, as they
say the Celts do not; while the man who exceeds in confidence about what really is
terrible is rash. The rash man, however, is also thought to be boastful and only a
pretender to courage; at all events, as the brave man is with regard to what is
terrible, so the rash man wishes to appear’ and so he imitates him in situations
where he can. Hence also most of them are a mixture of rashness and cowardice;
for, while in these situations they display confidence, they do not hold their ground
against what is really terrible. The man who exceeds in fear is a coward; for he fears
both what he ought not and as he ought not, and all the similar characterizations

“attach to him. He is lacking also in confidence; but he is more conspicuous for his
excess of fear in painful situations. The coward, then, is a despairing sort of person;
f‘?l‘ he fears everything. The brave man, on the other hand, has the opposite
disposition: for confidence is the mark of a hopeful disposition. The coward, the rash
“}an, and the brave man, then, are concerned with the same objects but are
differently disposed towards them; for the first two exceed and fall short, while the
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third holds the middle, which is the right, pesition; and rash men are preci
and wish for dangers beforehand but draw back when they are in them, whil

men are keen in the moment of action, but quiet beforehand.

10 As we have said, then, coura

ge is a mean with respect to things that inspire
confidence or fear, in the circumstznces that have been stated; and it chooses or

to do so, or because it is base not to do so, But 1o

endures things because it is nobie
die to escape from baverty or love or anything painful is not the mark of a
man, but rather of a coward; for it is softness to fly from what is troublesom
such a man endures death not because it is noble but to fly from evil,

15

8. Courage, then, is something of thi
five other kinds. (1) First comes political cou

rage; for this is most like true courage.
Citizens seem to face dangers because of the penalties imposed by the laws and the
reproaches they would otherwise incur, and b s¢ of the honours they win by such
ravest among whom cowards are
is the kind of courage that Homer

ecau
action; and therefore those peoples seem to be b

held in dishonour and brave men in honour. This
depicts, e.g. in Diomede and in Hector:

First will Polydamas be to heap reproach on me then;?!
and

For Hector one day 'mid the Tr

ojans shall utter his vaulting harangue:
“Alraid was Tydeides, and fled

from my face,”?

This kind of courage is most like that which we described earlier, because it is due to
excellence; for it is due to shame and to desire of a noble object (i.e. honour) and
avoidance of disgrace, which s ignoble. One might rank in the same class even those
who are compelled by their rulers; but they are inferior, inasmuch as they act not

from shame but from fear, and to avoid not what is disgraceful but whar is painful;
for their masters compel them, as Hector does:

But if [ shall spy any dastard that cowers far from the fight,
Vainly will such an one hope ta escape from the dogs.™

And those who give them their posts, and beat them if they retreat, do the same, and

so do those who draw them up with trenches or something of the sort behind them;
all of these apply compulsion. But one ought to be brave not under compulsion but
because it is noble to be so.

(2) Experience with regard to particular facts is also thought to be courage;
this is indeed the reason why Socrates thought courage was knowledge. Other
people exhibit this quality in other dangers, and soldiers exhibit it in the dangers of
war; for there seem to be many empty alarms in war, of which these have had the
most comprehensive experience: therefore they seem brave, because the others do
not know the rature of the facts. Again, their experience makes them most capable
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chosen by calculation and reason, but sudden actions in accordance with one’s state
of character.

(5) People who are ignorant alse appear brave, and they are not far Temove
from those of a sanguire temper, but are inferior inasmuch as they have no
self-reliance while these have. Hence also the sanguine hold their ground for a time,
but those who have been deceived fly if they know or suspect that things are
different as happened to the Argives when they fell in with the Spartans and took
them for Sicyonians.
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1 . Since we have previously said that one ought to choose that which is
intermediate, not the excess nor the defect, and that the intermediate is determined
by the dictates of reason, let us discuss this. In all the states we have mentioned, as
in all other matters, there is a mark to which the man who possesses reason looks,
and heightens or relaxes his activity acgordingly, and there is a standard which
determines the mean states which we say are intermediate between excess and
defect, being in accordance with right reason. But such a statement, though true, is
PY 16 means illuminating; for in all other pursuits which are objects of knowledge it
is indeed true to say that we must not exert ourselves nor relax our efforts too much
nor too little, but to an intermediate extent and as right reason dictates; but if a man
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had enly this knowledge he would be none the wiser—e.g. we should not know what
sort of medicines to apply to our body if some one were ta say ‘all those which the
medical art prescribes, and which agree with the practice of one who possesses the
art’. Hence it is necessary with regard to the states of the soul also not only that this
true statement should be made, but aiso that it should be determined what right
reason is and what is the standard that fixes it.

We divided the excellences of the soul and said that some are excellences of
character and others of intellect. Now we have discussed the moral excellences;
with regard to the others let us express our view as follows, beginning with some
remarks about the soul. We said before that there are two parts of the soul—that
which possesses reason and that which is irrational; let us now draw a similar
distinction within the part which possesses reason. And let it be assumed that there
are two parts which possess reason—one by which we contemplate the kind of
things whose principles cannot be otherwise, and one by which we contemplate
variable things; for where objects differ in kind the part of the soul answering to
cach of the two is different in kind, since it is in virtue of a certain likeness and
kinship with their objects that they have the knowledge they have. Let one of these
parts be called the scientific and the other the calculative; for to deliberate and to
calculate are the same thing, but no one deliberates about what cannot be
otherwise. Therefore the calculative is one part of the faculty which possesses
reason. We must, then, learn what is the best state of each of these two parts; for
this is the excellence of each.



3 . Let us begin, then, from the beginning, and discuss these states once
more. Let it be assumned that the states by virtue of which the soul possesses truth by
way of affirmation or denial are five in number, ie. art, knowledge, practical
wisdom, philosophic wisdom, comprehension; for belief and opinion may be
mistaken.

Now what knowledge is, if we are to speak exactly and not follow mere
similarities, is plain from what follows. We all suppose that what we know is not
capable of being otherwise; of things capable of being otherwise we do not know,
when théy have passed outside our observation, whether they exist or not. Therefore
the object of knowledge is of necessity. Therefore it is eternal: for things that are of
necessity in the unqualified sense are all eternal; and things that are eternal are
ungenerated and imperishable. Again, every science is thought to be capable of
being taught, and its object of being learned. And all teaching starts from what is
already known, as we maintain in the Analytics™ aiso; for it proceeds sometimes
through induction and sometimes by deduction. Now induction is of first princi-
ples® and of the universal and deduction proceeds from universals. There are
therefore principles from which deduction proceeds, which are not reached by
deduction: it is therefore by induction that they are acquired. Knowledge, then, isa
state of capacity to demonstrate, and has the other limiting characteristics which
we specify in the Analysics for it is when a man believes in a certain way and the
principles are known to him that he has knowledge, since if they are not better
known to him than the conclusion, he will have his knowledge only incidentally.

Let this, then, be taken as our account of knowledge. p. 1799
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5 . Regarding practical wisdom we shali get at the truth by considering who

25 are the persons we credit with it. Now it is thought to be a mark of a man of
practical wisdem to be able to deliberate wel! about what is good and expedient for
himself, not in some particular respect, e.g. about what sorts of thing conduce to
heaith or to strength, but about what soris of thing conduce to the good life in
general. This is shown by the fact that we credit men with practical wisdom in some
particular respect when they have calculated well with a view to some good end

30 which is one of those that are not the object of any art. Thus in general the man who
is capable of deliberating has practical wisdom. Now no one deliberates about
things that cannot be otherwise nor about things that it is impossible for him to do.
Therefore, since knowledge involves demonstration, but there is no demonstration

of things whose first principles can be otherwise (for all such things might actually
1140°1  be otherwise), and since it is impossible to deliberate about things that are of
necessity, practical wisdom cannot be knowledge nor art: not knowledge because
that which can be done is capable of being otherwise, not art because action and
making are different kinds of thing. It remains, then, that it is a true and reasoned

5 state of capacity 1o act with regard to the things that are good or bad for man. For
while making has an end other than itself, action cannot; for good action itself is its
end. It is for this reason that we think Pericles and men like him have practical
wisdom, viz. because they can see what is good for themseives and what is good for

10 men in general; we consider that those can do this who are good at managing
households ar states. (This is why we call temperance by this name; we imply that it
preserves one's practical wisdom.” Now what it preserves is a belief of the kind we
have described. For it is not any and every belief that pleasant and painful objects
destroy and pervert, e.g. the belief that the triangle has or has not its angles equal to

15 tworight angles, but only beliefs about what is to be done. For the principles of the
things that are done consist in that for the sake of which they are to be done; but the
man who has been ruined by pleasure or pain forthwith fails to see any such

p. 1800
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principle-—to see that for the sake of this or because of this he ought to choose and
do whatever he chooses and does; for vice is destructive of the principle.)

Practica} wisdom, then, must be a reasoned and true state of capacity to act
with regard to human goods, But further, while there is such a thing as excellence in
art, there is no such thing as excellence in practical wisdom; and in art he who errs
willingly is preferable, but in practical wisdom, as in the excellences he is the
reverse. Plainly, then, practical wisdom is an excellence and not an art, There being
two parts of the soul that possess reason, it must be the excellence of one of the two,
j.e. of that part which forms opinions; for opinion is about what can be otherwise,
and so is practical wisdom. But yet it is not only a reasoned state: this is shown by
the fact that a state of that sort may be forgotten but practical wisdom cannot.

6 . Knowledge is belief about things that are universal and necessary, and
there are principies of everything that is demonstrated and of all knowledge (for
knowledge invalves reasoning). This being sa, the first principle of what is known
cannot be an object of knowledge, of art, or of practical wisdom; for that which can
be known can be demonstrated, and art and practical wisdom deal with things that
can be otherwise. Nor are these first principles the objects of wisdom, for it is a
mark of the wise man to have demonstration about some things. If, then, the states
by which we have truth and are never deccived about things that cannot—or
can—be otherwise are knowledge, practical wisdom, philosophic wisdom, and
comprehension, and it cannot be any of the three (i.¢. practical wisdom, scientific
knowledge, or phitosophic wisdom), the remaining alternative is that it is compre-
hension that grasps the first principles.

7 . Wisdom in the aris we ascribe to their most finished exponents, e.g. 10
Phidias as a sculptor and to Polyclitus as a maker of statues, and here we mean
nothing by wisdom except excellence in art; but we think that some people are wise
in general, not in some particular field or in any other limited respect, as Homer
says in the Margites,

Him did the gods make neither a digger nor yet 2 ploughman
Nor wise in anything else.

Therefore wisdom must plainly be the most finished of the forms of knowledge. 1t
foliows that the wise man must not only know what follows from the first principles,
but must also possess truth about the first principles. Therefore wisdom must be
comprehension combined with knowledge—knowledge of the highest objects which
has received as it were its proper completion.

For it would be strange to think that the art of politics, or practical wisdom, is
the best knowledge, since man is not the best thing in the world. Now if what is
healthy or good is different for men and for fishes, but what is white or straight is
always the same, any one would say that what is wise is the same but what is
practically wise is different; for it is to that which observes well the various matters
concerning itsell that one ascribes practical wisdom, and it is to this that one will
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entrust such matters. This is why we say that some even of the lower animals have
practical wisdom, viz. those which are found to have a power of foresight with
regard to their own life. It is evident also that wisdom and the art of politics cannoy
be the same; for if the state of mind concerned with a man’s own interests is to be
called wisdom, there will be mary wisdoms; there will not be one concerned with the
good of all animals (any more than there is one art of medicine for all existing
things), but a different wisdom about the good of each species.

But if the argument be that man is the best of the animals, this makes no
difference; for there are other things much more divine in their nature even than
man, e.g., most conspicuously, the bodies of which the heavens are framed. From
what has been said it is plain, then, that wisdom is knowledge, combined with
comprehension, of the things that are highest by nature. This is why we say
Anaxagoras, Thales, and men like them have wisdom but not practical wisdom,
when we see them ignorant of what is to their own advantage, and why we say that
they know things that are remarkable, admirable, difficult, and divine, but useless;
viz. because it is not human goods that they seek.

Practical wisdom on the other hand is concerned with things human and things
about which it is possible to deliberate; for we say this is above ali the work of the
man of practical wisdom, to deliberate well, but no one deliberates about things that
cannot be otherwise, nor about things which have not an end, and that a good that
can be brought about by action. The man who is without qualification good at
deliberating is the man who is capable of aiming in accordance with calculation at
the best for man of things attainable by action. Nor is practical wisdom concerned
with universals only—it must alsg recognize the particulars; for it is practical, and
practice is concerned with particulars. This is why some who do not know, and
especially those who have experience, are more practical than others who know; for
if a man knew that light meats are digestible and wholesome, but did not know
which sorts of meat are light, he would not produce health, but the man who knows
that chicken is wholesome is more likely to produce health,

Now practical wisdom is concerned with action; therefore one should have
both forms of it, or the latter in preference to the former. Here, too, there must bea
controlling kind.



p. 1804 10 . Understanding, also, and goodness of understanding, in virtue of which
11431 men are said to be men of understanding or of good understanding, are neither
entirely the same as opinion or knowledge (for at that rate all men would have been
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" men of undersianding), nor are they one of the particular sciences, such as
medicing, the science of things connected with health, or geometry, the science of
gpatial magnitudes. For understanding is neither about things that are always and
are unchangeabie, nor about any and every one of the things that come into being,
put about things which may become subjects of questioning and deliberation.
Hence it 13 about the same objects as practical wisdom; but understanding and
practical wisdom are not the same. For practical wisdom issues commands, since its
end is what ought to be done or not to be done; but understanding only judges.
(Undcrstanding is identical with goodness of understanding, men of understanding
with men of good understanding.) Now understanding is neither the having nor the
acquiring of practical wisdom; but as jearning is called understanding when it
means the exercise of the faculty of knowledge, so ‘understanding’ is applicable to
the exercise of the faculty of opinion for the purpose of judging of what some one
else says about matters with which practical wisdom is concerned—and of judging
soundly: for ‘well” and ‘soundly” are the same thing. And from this has come the use
of the name ‘understanding’ in virtue of which men are said to be of good
understanding, viz, from the application of the word to Jearning; for we often call
learning understanding.




